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ABSTRACT 

The word 'ethics' is under siege in technology policy circles. 

Weaponized in support of deregulation, self-regulation or hands-

off governance, “ethics” is increasingly identified with technology 

companies’ self-regulatory efforts and with shallow appearances of 

ethical behavior. So-called “ethics washing” by tech companies is 

on the rise, prompting criticism and scrutiny from scholars and the 

tech community at large. In parallel to the growth of ethics washing, 

its condemnation has led to a tendency to engage in “ethics 

bashing.” This consists in the trivialization of ethics and moral 

philosophy now understood as discrete tools or pre-formed social 

structures such as ethics boards, self-governance schemes or 

stakeholder groups.  

The misunderstandings underlying ethics bashing are at least three-

fold: (a) philosophy and “ethics” are seen as a communications 

strategy and as a form of instrumentalized cover-up or façade for 

unethical behavior, (b) philosophy is understood in opposition and 

as alternative to political representation and social organizing and 

(c) the role and importance of moral philosophy is downplayed and 

portrayed as mere “ivory tower” intellectualization of complex 

problems that need to be dealt with in practice. 

This paper argues that the rhetoric of ethics and morality should not 

be reductively instrumentalized, either by the industry in the form 

of “ethics washing,” or by scholars and policy-makers in the form 

of “ethics bashing.” Grappling with the role of philosophy and 

ethics requires moving beyond both tendencies and seeing ethics as 

a mode of inquiry that facilitates the evaluation of competing tech 

policy strategies. In other words, we must resist narrow reductivism 

of moral philosophy as instrumentalized performance and renew 

our faith in its intrinsic moral value as a mode of knowledge-

seeking and inquiry. Far from mandating a self-regulatory scheme 

or a given governance structure, moral philosophy in fact facilitates 

the questioning and reconsideration of any given practice, situating 

it within a complex web of legal, political and economic 

institutions. Moral philosophy indeed can shed new light on human 

practices by adding needed perspective, explaining the relationship 

between technology and other worthy goals, situating technology 

within the human, the social, the political. It has become urgent to 

start considering technology ethics also from within and not only 

from outside of ethics. 
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1  Introduction 

On May 26th 2019, Google announced that it would put in place an 

external advisory council for the responsible development of AI 

[1], the Advanced Technology External Advisory Council (or 

ATEAC). Following a petition signed by 2,556 Google workers [2] 

demanding the removal of one of the body’s board members, anti-

LGBT advocate Kay Coles James [3], the advisory body was 

withdrawn approximately one week after its announcement. This 

episode and the backlash it produced provide a salient illustration 

of the tensions around the use of “ethics” language in technology 

policy. Instrumentalization and misuse of such language in 

technology policy has recently proliferated and taken two forms. 

On the one hand, the term has been used by companies as an 

acceptable façade that justifies deregulation, self-regulation or 

market driven governance, and is increasingly identified with 

technology companies’ self-interested adoption of appearances of 

ethical behavior. We call such growing instrumentalization of 

ethical language by tech companies “ethics washing.”[4] Beyond 

AI ethics councils, ethics washing includes other attempts at 

simplifying the value of ethical work, which often form part of a 

corporate communications strategy: the hiring of in-house moral 

philosophers who have little power to shape internal company 

policies; the focus on humane design – e.g. nudging users to reduce 

time spent on apps – instead of tackling the risks inherent in the 
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existence of the products themselves [5]; the funding of work on 

“fair” machine learning systems which positively obscures deeper 

questioning around the broader impacts of those systems on society 

[6]. 

 

On the other hand, the technology community’s criticism and 

scrutiny of instances of ethics washing often borders into the 

opposite fallacy, which we call “ethics bashing”. This is a tendency, 

common amongst social scientists and non-philosophers, to 

trivialize “ethics” and “moral philosophy” by reducing more 

capacious forms of moral inquiry to the narrow conventional 

heuristics or misused corporate language they seek to criticize. 

Equating serious engagement in moral argument with the social and 

political dynamics within ethics boards, or understanding ethics as 

a political stance which is antithetic to – instead of complementary 

to – serious engagement in democratic decision-making, is a 

frequent and dangerous fallacy. The misunderstandings underlying 

ethics bashing are at least three-fold: (a) philosophy and “ethics” 

are seen as a communications strategy and as a form of cover-up or 

façade for unethical behavior, (b) the role and importance of moral 

philosophy is downplayed and portrayed as mere “ivory tower” 

intellectualization of complex problems that need to be dealt with 

in practice; and (c) philosophy is understood in opposition and as 

alternative to political representation and social organizing.  

 

Grappling with the role of philosophy and ethics in tech policy 

requires moving beyond both ethics washing and ethics bashing 

and seeing ethics as a mode of inquiry. We do moral theorizing all 

of the time. When we ask whether a corporate ethics council can 

improve internal policy-making, whether a given machine learning 

system can lead to fairer criminal justice enforcement, or whether 

a given corporate decision is acceptable, we are asking moral 

questions that, properly framed, can lead to a better understanding 

of these phenomena and also to better policies. Becoming aware of 

this fact enables us to see things more subtly, at several levels of 

abstraction, and to more rigorously assess the legitimacy of 

corporate self-regulation and other ethics initiatives.  

 

An important distinction must be made between the intrinsic and 

the instrumental value of ethics. The first is the value of ethics as a 

mode of inquiry which it is independently valuable when engaged 

in as an aspirational process and which takes moral principles 

seriously in achieving better knowledge and understanding of a 

state of affairs or phenomenon. Understood as ethical commitment, 

ethics here is about engaging in a justice-seeking process with or 

without others in the belief that the process itself has independent 

moral value. The instrumental perspective instead sees the value of 

ethics as lying in its results. These results can be good or bad. As 

employed in ethical codes of conduct, professional ethics, or 'ethics 

boards', ethics is a means to an end, it is instrumental to the 

achievement of certain more interesting or valuable outcomes such 

as reputation, innovation, profit, the integrity of a profession. Ethics 

understood in this instrumental way has no value independent of its 

end-results, it is not an internalized aspirational mode of inquiry 

that aims at a better world, but is rather valued for its causal role in 

bringing about other desired results. 

 

Intrinsic and instrumental perspectives on ethics are not mutually 

exclusive and can exist side-by-side. We can value ethics as an 

intrinsically valuable process and also and at the same time 

appreciate the understanding and generous mindset that engaging 

in it enables. However, it will be argued that the more the process 

of engaging in ethics is motivated by outcomes independent of the 

process itself, the less it is taken as an aspirational and intrinsically 

valuable process, the more doubtful its moral value becomes for 

society. Ethics washing and ethics bashing are instrumental 

understandings of ethics, in that both positions or tendencies 

envision or experience ethics as a means to an end and nothing 

more. 

 

Further, what is at stake in recent controversies around the 

weaponization of “ethics” rhetoric are competing thinner and 

thicker moral conceptions of technology companies’ role, the 

former arguably being promoted through narrow instrumental 

understandings of the role of ethical work, the latter arguably being 

promoted through greater participatory democracy and activism. 

Yet this understanding obscures the potential role of ethics within 

a thicker conception of technology policy. The narrower the lens 

one uses to look at an ethical problem, the narrower and more 

limited the response one is willing to offer to address it. As will be 

argued in what follows, it is important to maintain a critical outlook 

on the instrumentalization of ethics in technology settings, while 

also recognizing and respecting its moral worth as an exercise and 

mode of inquiry capable of expanding our horizons and thickening 

our moral commitments. 

 

This paper has three goals. First, it aims to articulate the weaknesses 

of both the ethics washing and ethics bashing fallacies, explaining 

why both are impoverished views of the relationship between 

technology and ethics. Second, it aims to clarify the role and 

importance of moral philosophy in debates about the impact of new 

technologies on society and to dissipate misunderstandings 

according to which moral philosophy is either too abstract to inform 

concrete policy or is a red herring that prevents proper focus on 

political and social action. Far from constituting a barrier to 

appropriate governance, moral philosophy enables us to seriously 

scrutinize the future of technology governance, law and policy, and 

to understand what humans need from new technologies and 

innovation from a unique vantage point. Third and finally, adopting 

a less instrumentalized view of moral philosophy from within 

allows us to be less deferential toward philosophical work in 

technology settings, enhancing our ability to scrutinize certain 

philosophical ideas or moral stances and the impacts they can have 

on technology and society without bashing an entire field of 

inquiry.  

 

The paper is structured as follows. It first explains the function and 

meaning of ethics and moral philosophy, some common criticisms 

of moral philosophy and what it is for. It then clarifies what is 
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wrong with ethics washing, adopting a view from within moral 

philosophy. And finally, it clarifies what is wrong with ethics 

bashing concluding that we should move beyond both tech washing 

and tech bashing, adopt a less instrumentalist position on ethics and 

start taking moral philosophy seriously as a discipline and mode of 

inquiry. 

 

 

2  A Word on Ethics and Moral Philosophy 

The English word "ethics" is derived from the ancient 

Greek words ēthikós and êthos which refer to character and moral 

nature [7].  Morality comes from the Latin moralis which literally 

means manner, character, proper behavior. Both “ethics” and 

“morality” thus refer to the study of good and bad character, 

appropriate behavior and virtue. The two terms are often employed 

interchangeably but have slightly distinct uses and connotations. 

Morality is often associated with etiquette, and rules of appropriate 

social behavior, whereas ethics has instead a more personal 

connotation. Ethics pertains to the cultivation of individual virtue 

abstracted from society, and is sometimes used to refer to personal 

and professional standards of behavior embodied in “codes of 

ethics”. In Confucian philosophy, morality is about respecting the 

family and pursuing social harmony and stability through virtues 

including altruism, loyalty, piety [8]. 

 

In the discussion to follow, the term “ethics” will refer to the 

rhetoric of morality employed in technology circles, and “moral 

philosophy” will instead refer to the philosophical discipline that 

investigates questions around human agency, freedom, 

responsibility, blame, and the relationships between individuals, 

amongst other questions. According to some accounts within what 

we are calling moral philosophy, the scope of the notion of moral 

philosophy is limited to relationships between humans whereas the 

notion of ethics extends beyond humans to animals and nature. 

Some would also distinguish moral from political philosophy while 

others such as Ronald Dworkin see them as interconnected [9]. 

Like Ronald Dworkin, I construe the “moral” widely as consisting 

of the domain of “value,” i.e. an evaluative and interpretative mode 

of inquiry which one can distinguish from scientific or descriptive 

modes of inquiry, those that only (purportedly) pertain to facts [10]. 

The domain of “value” is the specific domain of inquiry of moral 

philosophers, and is sometimes considered to border into other 

domains of philosophy such as aesthetics, the study of beauty and 

aesthetic value, or epistemology, the study of knowledge and belief. 

 

To better illustrate what moral philosophy is, let us use the example 

of surveillance. Let us ask: what is wrong or unethical about certain 

forms of surveillance? Disparate arguments can be offered to show 

that surveillance is wrong in some respects or worth carrying out in 

other respects. Different persons will likely have different views on 

which of these arguments are strongest. As philosophers might put 

it: the morality of surveillance is an evaluative matter, one that we 

might disagree on, a question of value, or otherwise put a moral 

question. Possible lines of reasoning supporting the wrongness of 

surveillance are as follows. Surveillance is objectionable on self-

development and virtue ethics grounds because it incentivizes self-

censorship, reduces human beings’ ability to develop themselves or 

to engage in other valuable causes because of a fear that these 

actions will be held against them. Another argument focuses on 

harm: some forms of surveillance cause harm to individuals (e.g. 

they lead to unjustified and stereotype-enhancing discriminatory 

treatment, they create asymmetries of knowledge and power, they 

perpetuate pre-existing and unjustified inequalities). A third line of 

argument focuses on equal dignity and respect for persons: some 

forms of surveillance fail to treat individuals as equally worthy of 

respect because they are covert and because some people are 

surveilled more than others. There are many other possible lines of 

reasoning for why surveillance might be considered wrong in given 

circumstances. 

 

Each line of reasoning points to different policy solutions. For 

instance, if we believe it is key to enable the pursuit of worthy 

behavior and individuality and that the core reason to resist 

surveillance is that it inhibits such behavior or individuality, we 

might be satisfied with aspects of surveillance that enhance the 

pursuit of certain worthy life goals, including targeted and 

personalized services. On the other hand, if we believe the core 

problem is that the information that is collected can cause harm to 

individuals, we might be prone to advocate for solutions that 

minimize discriminatory impacts and ensure that harms are 

reduced. Finally, if we believe surveillance leads to a degradation 

of human dignity and a failure to treat individuals with respect, we 

might be prone to ban surveillance completely, or to advocate for 

the leveling down of surveillance to a de minimis threshold. Which 

reasons we find most weighty is a matter of philosophical 

commitment and deliberation. The process of weighing our reasons 

against others’ reasons allows us to overcome the intuitive and 

primitive belief that “surveillance is bad because I feel it is,” to 

reject weak arguments and to ground or re-evaluate our position 

based on carefully weighed stronger reasons. Identifying the 

drawbacks of surveillance and its morally unacceptable core also 

allows us to devise nuanced concrete solutions for addressing it.  

 

This process of revising and refining our moral beliefs through 

philosophical inquiry is what John Rawls has called reflective 

equilibrium [11]. This process is not, or not only, about choosing 

one theoretical approach to morality and applying it to all factual 

scenarios - be it consequentialism, deontology, or virtue ethics for 

example. Instead, it entails engaging with an issue of societal 

importance, locating it within existing debates, considering it from 

all relevant standpoints, and making an evaluative judgment as to 

which angle or way of approaching it is capable of shedding the 

most valuable light on it, and can best guide a strategy for 

addressing it. The broader the spectrum of considerations we take 

into account in our moral theorizing, the more interesting, 
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capacious and morally significant the result of an inquiry from 

within moral philosophy, the more inspiring and valuable its 

practical implications.  

 

It is also important to emphasize that moral philosophy and ethics 

can mean different things as part of different fields of study and 

intellectual traditions. The above is intended to capture only a 

glimpse of a larger roadmap of possible uses of the terminology of 

ethics and moral philosophy in technology governance and policy. 

It is not intended to fix the meaning of these rich and complex 

modes of inquiry. 

3  The Limits of Moral Philosophy 

Work in moral philosophy and ethics has a number of limitations. 

Before turning to an analysis of how it can inform the debates on 

ethics washing and ethics bashing, we should recognize four 

common criticisms of the moral philosophy approach that is 

defended in this paper and that is relied on as a lens to develop 

objections to ethics washing, ethics bashing and, as part of a 

reflexive exercise, the instrumentalization of moral philosophy 

itself.  

 

First, philosophy is sometimes criticized for being abstract and for 

not being accessible to large audiences. This makes philosophical 

work often unsuited to advocacy or activism or to making 

provocative contributions to time-sensitive issues. Philosophy is 

also rarely suited to op-eds, for example, or to those who aim at 

quick and easy policy fixes. Yet depth and abstraction are also one 

of the discipline’s advantages: engaging with philosophical work 

prompts us to pause and think, to shield our thinking from 

pragmatic pressures, to enlarge the temporal and geographical 

scope of our research scope. As we engage in this process, our 

intuitions change, we extend our thoughts or revise them so that 

they can connect with and make sense of other problems, we learn 

how to think slower, to think with more depth and more 

systematically. We need more of this kind of slowness in 

technology scholarship. 

 

Second, some work in moral philosophy, particularly in its 

connections with technology, is criticized for not going far enough 

prescriptively. Laying out general abstract principles without 

explaining how they apply to real life situations seems to falls short 

when it comes to making sense of urgent social problems, such as 

many of those that arise in relation to new technologies. Recent 

philosophical work, for example, has been focusing on how the 

trolley problem can guide the regulation of autonomous vehicles 

[12]. Far from telling us what ought to be done in different life 

scenarios, some of the best work in this field offers a higher level 

lens for understanding the role of trolley-based thinking in 

technological design. In the absence of a deep understanding of 

context, focusing on the trolley problem seems unlikely to lead to 

any workable and morally compelling regulatory solutions for 

autonomous vehicles. This and other similar examples leave many 

perplexed by the meager functional value of philosophical work: 

much of it seems irrelevant or unsuited to resolving pressing 

problems in real contexts. Greater emphasis on the special 

epistemic value philosophical work can add in given technological 

contexts could possibly address this limitation [13]. 

 

Third, in practice philosophical work can have effects in context 

that sometimes contradict the principles that motivated the work in 

the first place. Much has been said, for example, about the 

instrumentalization of Hegel and Nietzsche’s philosophical ideas 

by the German nazi regime for their own inhumane ends, an 

instrumentalization that had little connection to what these 

philosophers were actually doing or thinking [14]. More concretely, 

the political candor often associated with philosophical work 

facilitates its frequent instrumentalization for unworthy ends. This 

happens in the technology space. The hiring of moral philosophers 

by technology companies is one example. Philosophers are hired, 

their skills are transformed into a service and subordinated to the 

commercial goals of their employers. In this way, work that might 

have seemed unproblematic, justified or even welcome in an 

academic setting can become positively harmful as a mode of 

reputational propaganda for corporates that reinforces stereotypes, 

serving some interests to the detriment of others. As important as it 

is, this criticism is not fatal to the kind of work philosophers do. 

The emergence of in-house philosophers means philosophical work 

must be scrutinized with even greater care, and philosophers must 

exercise an enhanced level of caution regarding the consequences 

of what they do. It may not be harmful, for instance, for some 

practically-oriented branches of philosophy to become more openly 

attuned to politics. And more importantly, it is time for the funding 

of philosophical work in the technology and governance field to 

become more openly disclosed and discussed. 

 

Fourth, and importantly, philosophy is frequently criticized for 

creating an appearance of principled reasoning, neutrality and 

objectivity when much of what is at play are a philosopher’s 

subjective views [15]. There is some validity to this criticism and 

many supporters of ethics bashing may have this intuitive criticism 

in mind. This critique of moral philosophy, however, is less 

powerful than it first appears. Good contemporary ethical work 

does not attempt to convey an appearance of absolute objectivity. 

Quite the contrary, such work is very clear regarding the uncertain 

bases on which it stands. As said, a large proportion of Anglo-

American moral philosophy follows Rawls’ reflective equilibrium 

methodology [16], whereby intuitions and beliefs are progressively 

made to match considered judgments. This iterative process is one 

many Anglo-American philosophers use to formulate conclusions. 

Although any philosophical conclusion necessarily originates in a 

thinker’s subjective intuitions and beliefs, it is also the product of 

structured and iterative revisions that give such conclusion a solid 

and judgment-proof form that raw intuitions do not have. Far from 

presenting ultimate and final words on a subject, good 

philosophical work is rigorous yet porous and open to scrutiny, its 

aim is to broaden perspectives, allowing us to see the limits of the 

existing and to constantly revise our beliefs. 
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A common theme that straddles these criticisms is that moral 

philosophy can be a worthy enterprise but is too easily 

instrumentalized to serve unworthy goals. As philosophers and 

theorists, we should not only be aware of these vulnerabilities but 

must also combat them by embedding resistance to the exploitation 

and instrumentalization of moral inquiry into our very 

methodologies. 

4  What Moral Philosophy Is For  

Having considered the drawbacks of work in ethics and moral 

philosophy, we must now ask what the exercise of moral reasoning 

and inquiry can add to existing technology policy debates. Here the 

focus is not on how moral philosophy is instrumentalized, but on 

the worth of moral philosophy as a practice and an exercise that is 

taken seriously from within. Philosophical work is valuable and can 

add value in at least four ways. 

 

First, philosophical reasoning and deliberation can act as a meta-

level perspective from which to consider any disagreement relating 

to the governance of technology. Instead of taking arguments 

narrowly, intuitively or personally at face value, philosophical 

reasoning provides us with a framework for stepping back, situating 

any problem within its broader context and understanding it within 

or in relation to other relevant or analogous debates. As such, the 

practice or method of engaging in moral argument allows us to 

broaden our perspective on a debate, to look at it from a wider lens, 

overcoming confusions, filling in gaps, correcting inconsistencies 

and drawing clarifying distinctions. In the debate on surveillance 

examined above, for instance, a philosophical method can help us 

rethink our reasons for rejecting or promoting surveillance, it can 

help us clarify points of agreement with a variety of opponents and 

focus the discussion on where the real disagreement lies and what 

it entails in practice. Otherwise put, philosophy is a good antidote 

to knee-jerk reactions and ideological incompatibility, a method 

that can help us reduce unbridgeable value conflicts and make 

agreement possible by moving discussions to a different level of 

abstraction. This is not to say that ideology and value conflicts are 

unimportant, but merely to recognize the importance of philosophy 

as a method aimed at overcoming or clarifying those conflicts. 

 

A second, related, contribution of moral philosophy to tech debates 

is that it can add a layer of rigorous principled thinking to value-

laden discussions. Moral philosophy should be understood as an 

explanatory mode of inquiry which operates by requiring us to set 

out the justifications and reasons for advancing one view and not a 

different one. By centering attention on the explanation and the 

justification for a position rather than on defending the position 

itself, philosophy shifts and deepens our mindset. Winning the 

argument is no longer as important as placing all arguments on the 

table, as cards might be in a game. Evaluating these arguments’ 

respective strength must precede the assessment of whether one of 

them is a winning one, and whether one position is philosophically 

sounder than another one. Such robust principled inquiry, which is 

what good philosophy is based on, is too frequently absent in 

technology policy and governance discussions, which are instead 

governed by instinctual reactions, topicality, dogmatism and 

reputational hubris. New technologies’ fast-paced market-driven 

genealogy in other words is structurally inimical to principled and 

cautious reflection on desirable social and technical developments. 

 

Third, a normative philosophical lens allows us to move beyond a 

narrow focus on procedural fairness, diversity and representation in 

technology governance. The problem is not just whether an AI 

ethics board’s members come from a variety of backgrounds, but 

also whether the board’s decisions actually constrain Google’s 

actions for the benefit of the public or simply align with Google’s 

incumbent interests. These substantive moral questions are 

questions that can be tackled from within moral philosophy. 

Whether to put a product on the market in spite of significant 

surveillance risks is one example, another one is whether to invest 

in building a product in the first place. A capacious understanding 

of moral philosophy allows us to move beyond checklists of 

procedural guarantees, and ask iteratively whether the outcomes of 

a given governance framework are morally acceptable and worth 

pursuing. In other words, it would be hardly morally justified to put 

in place a self-regulatory scheme that, although it operates 

independently and transparently, in fact leads to a consistent bias in 

favor of corporate interests. 

 

Fourth, far from obscuring ideological conflicts and structural 

divisions [17], engaging in moral philosophy can facilitate 

dialogue, encourage the building of common ground, and provide 

a basis for collaborative and participatory approaches to policy-

making capable of bridging divides in a polarized landscape. An 

important drawback of critical work that centers on power, value 

conflicts and unbridgeable ideological divides is that it renders 

dialogue between people holding different views or occupying 

different social positions more difficult. Pursuing such strategies 

has its advantages but it can also lead to fragmentation in an already 

polarized public sphere. Understanding philosophy as a dialectic 

discipline and grounding methodology in the aspirational 

possibilities of rationalization and conflict resolution can instead 

help us navigate fragmentation and polarization in the current 

climate [18]. Empirically, it has been shown that engaging in a 

discussion in the belief that agreement is a possible outcome can 

facilitate cooperation; this idea has found support in the literature 

on negotiation [19] and beyond academia [20].  

 

Still, as we acknowledge the important contributions of Western 

philosophy to the promotion of an inclusive and discursive public 

sphere, we must also build within such discursive public sphere the 

awareness of power and inequality. Dialogue cannot always be 

premised on the idea that every human has the same voice and the 

same ability to be heard [21]. Equalizing a space in the face of 

structural inequality must thus be one of the first considerations 

when building of spaces for dialogue. It is indeed possible to devise 

a normative philosophical approach that embeds ideology and 
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structural asymmetries within normative philosophical inquiry, and 

that weaves those power and structural dimensions in the very 

articulation of what desirable dialogue or agreement means. 

Contemporary approaches that move in this direction [22] are able 

to maintain the benefits of a discursive methodology while 

expanding the horizon of philosophical inquiry to include issues of 

structural inequality, domination and ideological entrenchment.  

 

All of these positive attributes of moral philosophy seem to hang 

on an understanding of it as a valuable pursuit independently of its 

effects. The following is an attempt to devise such a methodology 

and to apply it to issues of technology ethics, in particular to clarify 

the misconceptions that underlie both ethics washing and ethics 

bashing. 

5  What’s Wrong with Ethics Washing  

Having examined some of the opportunities and limits of moral 

philosophy’s role in informing technology policy, we must now ask 

what makes ethics-based practices as practiced in technology 

policy circles instead particularly problematic. Can moral 

philosophy help us evaluate the acceptability of these efforts? And 

should we call these efforts “ethics washing”? 

 

As Google’s ATEAC episode or the employment of ethicists by a 

number of companies show [23], companies such as Google, 

Apple, Microsoft, OpenAI, Palantir are increasingly making efforts 

from an ethical standpoint, and are particularly concerned about 

their ethical reputation in the face of new technological 

developments in AI and beyond. Putting in place boards of external 

experts and hiring moral philosophers who can engage in ethical 

thinking about the techniques and products being developed in-

house indicates willingness on their part to add an internal layer of 

accountability and governance and to subject themselves to pre-

emptive checks and internal constraints. The intentions behind 

these initiatives are often good, but they beg for further scrutiny. 

Notwithstanding good intentions, embedding philosophers or 

ethicists within technology companies is a double-edged sword and 

could shield these companies from capacious regulation more 

protective for consumers.  

 

As we assess these initiatives, we are therefore pulled in two 

directions. On the one hand, we are tempted to welcome these 

developments as positive and as indicative of a willingness to 

embrace ethical issues. On the other hand, we are moved to criticize 

these company efforts for the potential harms they might bring 

about. Where we stand on this spectrum will often be tainted by our 

background, by the people who we trust or follow on social media, 

by who pays us, and by who we are. What moral philosophy as a 

method enables us to do is take a step back, to consider these two 

attitudes along a spectrum of more nuanced positions on 

companies’ ethical behavior and to evaluate our reasons for 

supporting or resisting initiatives such as the Google ATEAC. It 

allows us to suspend our intuitive reactions and think them through 

by taking into account the reactions and reasons of others. 

 

What is wrong with the instrumentalization of ethics language? 

And what is wrong with ethics boards or self-regulation even if they 

do not aim at reputational gains? An approach from within moral 

philosophy can guide us through these questions. The aim of the 

following analysis is not to attack ethics washing or what may look 

like ethics washing, but to guide us through a reality whose 

complexity neither the companies nor their critics are fairly 

portraying 

  

Self-regulation and self-publicity at first both seem benign. Self-

regulation in certain cases is not only tolerable but actually 

welcome, for instance where regulatory interference by a public 

agency is unlikely to be effective, and where a self-regulatory 

approach can lead to substantive policy improvements for 

individuals and society. Second, in principle, it does not seem 

morally objectionable to fund and develop initiatives that foster a 

positive image of one’s business. It is not wrong for a business to 

engage in self-publicity and self-advocacy. Let us focus on a real 

case of self-regulation in relation to online content moderation.  

 

In the United States governmental regulation of online speech is 

seen with suspicion. The solution to the regulation of online speech 

on Facebook has consequently materialized in the form of an 

internal Oversight Board (FOB), a quasi-judicial body set-up 

internally but composed of external experts to adjudicate on the 

acceptability of controversial user-content on the platform. The 

body has been praised as “one of the most ambitious constitution-

making projects of the modern era,” [24] and is seen as a workable 

and promising approach for taming Facebook’s power over online 

content in the face of First Amendment restrictions on government 

regulation [25]. Nonetheless, while the Board may bring about 

needed transparency and an appearance that content moderation is 

being tackled fairly, we must look beyond Facebook’s messaging 

to find its shortcomings. In spite of its carefully crafted set-up and 

the well-intentioned messaging around its existence, it is likely that 

the FOB will serve Facebook’s interests more than users. First, it 

provides a clear and legitimate way for shielding Facebook from 

other forms of regulation and scrutiny on matters of content 

moderation and community guidelines, including the intervention 

of national or international courts but also the formulation and 

enforcement of legislative redlines and constraints. Second, by 

centering attention on content moderation and community 

guidelines, it allows Facebook to continue developing its Newsfeed 

algorithms as it pleases, and to continue showing individuals 

lucrative content, without interference from regulators or courts. 

Thus, far from addressing all questions of online speech harms, the 

FOB seems to divert attention toward some issues and away from 

the most pressing concerns around misinformation and political 

propaganda.  

 

Self-regulatory initiatives such as the FOB should prompt us to 

look beyond appearances and ask whether their very existence, in 

spite of appearing useful and a step forward, might in fact 

performatively obscure more pressing problems and risk long-term 

215



From Ethics Washing to Ethics Bashing: A View on Tech Ethics 

from Within Moral Philosophy 
FAT*, January, 2020, Barcelona, Spain 

 

 

irreparable harm. The same might apply to AI ethics boards and in-

house philosophers. 

6  Three Critiques of Ethics Washing from Within 

Moral Philosophy 

To explore the moral limits of these internal corporate efforts 

mostly aimed at developing more ethical artificial intelligence, we 

must again turn to moral philosophy. At least three possible 

arguments can be raised against initiatives that co-opt ethics 

language and self-regulation for internal purposes. First, the type of 

ethics work carried out within companies or ethics boards seems to 

lack instrumental value, it does not have beneficial effects on 

individuals and society, because it is undertaken under conditions 

that deny these beneficial effects. Second, these practices also seem 

to lack much of the intrinsic, or independent, value associated with 

philosophical inquiry and explored above insofar as they do not 

seem to be undertaken in good faith, or with the aim of achieving 

overall justice. Third, even if these ethics-based practices were 

carried out in absolute good faith and in the pursuit of justice, and 

thus maintained both their instrumental and intrinsic value, 

instrumentalizing ethics reasoning and language to pursue 

company goals generates a specific kind of epistemic concern. 

Indeed, it seems that the performative role of ethics language 

remains problematic even where, as the case of the Facebook 

Oversight Board has illustrated, these efforts are intended to 

address real issues and in fact have positive effects. This happens 

where in spite of having some instrumental value, these efforts 

instrumentalize ethics for the sake of other selfish or less valuable 

ends, yet are presented as if they exclusively served the public 

interest. The following explores these three arguments and their 

limits. 

 

The first critique of self-regulation and company ethics is an 

argument grounded in the poor instrumental value, or narrow 

impact, of ethical work performed within a company. Another way 

of putting it is that as long as philosophical inquiry is carried out 

within the closed proprietary walls of tech companies, its 

contributions are likely to benefit companies more than society at 

large. The decisions of internal AI ethics committees are subjected 

to internal limits, subordinated to the endorsement of high 

management and dependent on company funding. This dependency 

on the company’s benevolence makes such efforts inadequate for 

addressing serious cases of company misconduct and also 

importantly unfit for achieving desirable policy outcomes.  

 

The narrow impact of ethics-based efforts carried out within tech 

companies is due in part to formal limitations on employee-

philosophers’ scope of work or on ethics boards’ mandates. For 

example, Apple’s philosopher in residence has been forbidden from 

making public appearances since he started working for the 

company and Microsoft’s AI ethics board does not disclose the 

reasons for its decisions [26]. Formal limitations like these 

seriously curtail the value of the decisions taken by these 

individuals or bodies. Further, limited impacts are also due to more 

diffuse exercises of influence that shape the broader discourse 

around technological innovation and ethics. These more subtle 

forms of influence and constraint include companies’ funding of 

research and policy initiatives that favor them, the careful selection 

of people to engage with and whose ideas are highlighted, including 

the people these companies choose to have as part of their ethics-

based initiatives [27].  

 

These formal and diffuse constraints on the work of in-house 

philosophers and ethics boards in turn affect the substance of the 

decisions they can issue. While some efforts can be made internally 

to make ethics boards more diverse and representative and in-house 

philosophers also more attuned to the politics of AI, it remains safe 

to say that these bodies or philosophers’ decisions will remain 

conservative when it comes to questions that affect companies’ 

shareholder profits, general strategies, and bottom line. These 

decisions more often than not tend to favor incumbents and the 

status-quo. Desirable shifts in policy can jeopardize the interests of 

companies: strong data protection guarantees, data minimization 

mandates, redlines on the use of AI in credit scoring, criminal 

procedure or content moderation could hardly be started from 

within a company’s ethics board. This is especially the case in areas 

such as big data or AI where systemic fundamental rights concerns 

are in constant tension with company efforts at normalizing their 

practices and bottom lines. In this context, the role of in-house 

philosophers’ decisions is likely to remain confined to steering, 

reviewing and advising on policies and product launches within the 

confines of existing business models. In extreme cases, they might 

contribute to advising against the launch of products on the 

pipeline. Yet it is likely that these cases will remain limited. As 

long as the ultimate decision-maker on any given AI policy is the 

company itself, internal ethics programs will keep benefiting 

incumbents more than users and society and will therefore lack 

instrumental value, all things considered. 

 

The limits of a critique based on the instrumental value of ethics-

based efforts are two-fold. First, it seems that the existence of such 

efforts and their actual positive impacts on society might outweigh 

any resistance to those efforts. Evidence of such positive impacts 

for society rather than for the companies themselves are yet to be 

seen, but our philosophical critique remains open to a 

consequentialist rebuttal in this sense. Second, our critique seems 

to neglect arguments based on procedural fairness. Provided real 

procedural and substantive teeth were placed on self-regulatory 

actions immunizing them from all forms of company pressures, 

perhaps this would make a substantive difference which would 

warrant a more deferential moral attitude toward the resulting 

decisions. In other words, it would be difficult to contest on 

instrumental grounds decisions that are taken under impeccable 

procedural conditions. This argument seems to hold in some cases 

but its merits are fact-specific. In many real-life settings, self-

regulation carried out under impeccable procedural conditions and 

having real teeth seems an oxymoron.  

216



FAT*, January, 2020, Barcelona, Spain Bietti Bietti 

 

 

 

 

Our second critique of so-called ethics washing looks at the act of 

engaging in these efforts by philosophers-in-residence, or members 

of ethics boards, and examines the intrinsic or independent value of 

the activity that these people engage in. Moral philosophy as a 

practice has value when engaged in in pursuit of independently 

valuable goals such as truth, justice or the well-being of society. To 

be valuable, engaging in moral argument must be done to a 

substantial extent out of commitment to moral principle, in the 

belief that it can lead to a better understanding of moral questions. 

If instead it is undertaken for the sake of earning money, pleasing 

employers or obtaining honors and recognitions, then the intrinsic 

value of the exercise becomes morally tainted, it loses that special 

mark of purity that makes us take the process and its outcomes 

seriously.  

 

We might think that this critique is about the actual motivations of 

the philosophers and experts to engage in the exercise. When 

looking at cases of philosophers-in-residence, ethics boards, or 

academics who work closely with these companies, there are 

doubtless some individuals who do it to raise their profile or create 

connections that can lead to further work in the field, or even to 

obtain promotions, honors, or greater impact and salience for their 

work. Yet many also do it simply because they believe that their 

involvement might lead to a positive overall impact or in the hope 

of getting insights into how the company works. It is tempting to 

focus on these people’s intentions and blame their shortsighted 

mindsets. Yet blame seems to fall short, not least because moral 

philosophy in academic settings is also characterized by similar 

tendencies to work for the sake of obtaining fame, money or 

academic reputability. 

 

Instead, a better characterization of the independent value of ethics-

based work is to say that it must be capacious, that actual 

commitment to moral principle requires going beyond and doing 

more than what philosophers are allowed to do within companies 

and corporate settings. It seems all right, for example, to say that a 

facial recognition algorithm should be reviewed because it 

systematically identifies white people more positively than black 

people. However rectifying such bias requires more than “fixing” 

the algorithm. It requires making sure that the algorithm is not 

deployed in settings where it might be used to cause irreparable 

harm to black people. It also possibly involves thinking about 

avoiding the use of such algorithms in the first place, and replacing 

them with human decision-making [6][28]. To the extent an ethics 

board or in-house philosopher engages in moral argument with a 

view to correcting the algorithm yet is prevented from considering 

or voluntarily ignores these other considerations, then that the 

exercise seems to lack substantial independent value. Such value 

requires full and unrestricted substantive commitment to moral 

principle and justice. 

 

Third and finally, notwithstanding the intrinsic or instrumental 

value of these efforts or lack thereof, the expression “ethics 

washing” denotes a particular performative and epistemic function 

of the activities in question which requires distinct analysis. Ethics 

rhetoric may have the effect of freezing popular imagination and of 

preventing the emergence of valuable alternatives. It may promote 

and reinforce a narrow and confined vision of the possibilities of 

regulatory change, and inhibit dialogue. 

 

It can, for example, mislead the public into believing that 

previously contested policies have now become acceptable, thus 

creating a legitimacy buffer for objectionable corporate action. 

Immunizing corporate action from public scrutiny is dangerous for 

more than one reason: apathy strengthens corporations and 

weakens activists, it shifts the burden of policing new technologies 

from deep-pocketed governments and private companies to poorly 

funded activist groups and other marginalized stakeholders. It can 

also discredit awareness enhancing efforts and narrow the spectrum 

of contestation and debate. Self-regulatory efforts, such as the 

example of the FOB provided above, tend to narrow the scope of a 

debate, marginalizing questions of structural injustice or disruptive 

change and instead centering attention around procedural fairness 

and fixable tweaks. This – predictably – ends up favoring the 

incumbents. Although the performative dimensions of ethics 

washing are easy to dismiss, they are in fact crucial to a 

comprehensive analysis of the moral value and acceptability of 

these efforts. 

 

Overall, an analysis from within moral philosophy helps us see 

these in-house ethics washing efforts as lacking significant 

instrumental and intrinsic value and also as playing a performative 

function that can affect individuals and society. While there may be 

exceptions of companies really working to ensure the independence 

and actual valuable contribution of internal ethical work to a more 

just society, it is important for policy-makers not to overlook the 

salience and weight of these critiques of ethics washing in many of 

the existing cases of internal efforts at ethical work, particularly 

around AI. 

6  What’s Wrong with Ethics Bashing 

If the reasons for criticizing and resisting ethics washing from 

within moral philosophy are likely to find support amongst moral 

philosophers and tech ethicists but also more widely, then why do 

we see so much ethics bashing in technology policy circles? This 

seems to happen for two main reasons: a linguistic 

misunderstanding, that is to say the conflation of instrumentalized 

ethics washing efforts with ethics as an aspirational exercise, and 

ignorance of or resistance to the possibilities and importance of 

moral philosophy. 

 

The linguistic misunderstanding is due to what we have described 

in the last section as companies’ cooptation of the language and 

performative function of “ethics” to pursue self-promotional goals. 

Instrumentalized and emptied of its instrumental and intrinsic 

value, what we might have wanted to optimistically call “ethics” 

now appears trapped between meanings: objectionable instances of 

self-regulation, static and incomplete lists of guiding principles and 
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other forms of narrow and conservative regulative “fixes”. None of 

these embodied instances of the practice of ethics are actually likely 

to be fully morally defensible, but the word quickly becomes a 

buzz, it gets defended or criticized at face value by corporations and 

critics of corporate self-regulatory efforts at a similar level of 

reduction.  These dynamics further entrench the misuse and 

instrumentalization of ethics language. In policy circles, the word 

becomes a red herring, a technique so flawed that it can hardly stand 

on its own legs let alone lead to better behavior in the industry. 

Much ink has been spilled in this way, explaining why “ethics” 

cannot fix technology companies or why adopting “ethical 

principles” does not address the risks attached to the development 

of AI systems.  

 

Yet the misunderstanding at bottom is this: what might externally 

appear as an ethical practice, not necessarily is one. Indeed, the 

appearance of moral argument remains an appearance insofar as the 

instrumental and intrinsic value of the exercise remain secondary 

and are subordinated to other less morally significant and selfish 

goals. This is the case when the outcomes of such processes 

consistently favor the interests of industry stakeholders instead of 

the common good. A clear example would be an ethics board that 

consistently favored addictive products that lead to the lock-in of 

users in ‘cool’ new ways, yet mostly for the sake of enhanced 

profits.  

 

Much of the ink used to bash “ethics” was perhaps justified but it 

could have been used more wisely by distinguishing ethics washing 

from the other meaning of ethics, the broad and capacious practice 

which requires us and moral philosophers alike to engage in 

principled thinking with a commitment to human improvement, 

freedom, equality and dignity. We too frequently neglect that 

“ethics” can and must encompass more than what companies make 

of it. Ethical practice, in fact, makes it possible to assess the 

competing or complementary merits of different kinds of 

regulation, including self-regulation and other forms of law and 

policy-making. Instrumentalizing and simplifying the meaning and 

use of ethics language is not only misleading, it is also 

counterproductive, and constitutes a missed opportunity to 

distinguish corporate washing from worthy scholarship and modes 

of thinking that can help us challenge it.  

 

A richer critique of corporate self-regulatory efforts and of their 

cooptation of “ethics” rhetoric therefore demands that we operate 

at two levels: keep being critical of ethics washing, while also being 

aware that our very critique positions ourselves distinctly within 

moral philosophy. In other words, by criticizing or bashing certain 

practices we adopt a distinct moral stance that is within moral 

philosophy and not outside of it. We must thus be ready to engage 

more thoroughly with the flaws of narrow approaches to ethics and 

accept that defending more capacious ethical stances comes from a 

better understanding and awareness of moral philosophy’s potential 

not a blank rejection of it as a language, practice, discipline and 

mode of inquiry. This requires a deep societal reckoning with moral 

philosophy; an understanding of what it is for and of its limits. 

 

Criticized as complex, abstract, apolitical and misleadingly neutral 

or objective, philosophy gets a lot of bashing and is frequently 

dismissed in areas such a technology policy which are fast moving, 

full of ideological conflicts and in need of quick and effective 

responses. However today it is clear that the need for quick and 

effective fixes has been overplayed in technology policy and that 

ideological conflicts and the pace of innovation are not barriers to 

doing more impactful and valuable philosophical work in this 

sector. In fact, the current technological climate, the strong 

resistance to surveillance capitalism, the passing of new data 

privacy laws, the complicated relationship between big tech, big oil 

and climate justice, tech employee movements and whistleblowing, 

all suggest that something within technology is changing, and that 

it is time we adopt new tools and modes of thinking around 

technological justice. What the technology ecosystem is in greatest 

need of today, in fact, seems to be a slower, richer, more 

comprehensive investigation of what various technology 

companies and stakeholders owe to humans, to animals and to the 

planet. New technologies are also making us reinvestigate and 

question the commitments we humans owe to each other, as well as 

to other beings and to the global planet ecosystem. This is precisely 

what moral philosophy is for. We may want to stop bashing it. 

7 Conclusion    

This paper has argued that ethics washing and ethics bashing are 

both narrow approaches that rely on a limited understanding of 

what ethics actually entails. Ethical reasoning or moral inquiry can 

have intrinsic value as a process and instrumental value as a means 

to the achievement of other valuable outcomes. It has been argued 

that the more ethics is used in tech circles as a performative façade, 

the more it is instrumentalized and voided of its intrinsic value or 

role as a means to valuable ends such as enhanced understanding, 

the less value it can have overall as a practice and mode of inquiry. 

Adopting a perspective internal to moral philosophy helps us see 

the limits and actual similarities of what seem like polar opposites 

- ethics washing and ethics bashing – as two instances of 

instrumentalized ethics language.  

 

The way to combat ethics washing, therefore, is not to 

instrumentalize ethical language, reduce and then dispose of it, but 

rather to distinguish performative and instrumentalized forms of 

ethics from valuable commitments to moral principle that promote 

advancements in self-knowledge and understanding. Although 

philosophers might have some work to do to attune their methods 

and discipline to fast-paced and politicized environments such as 

the tech space, we cannot disregard the immense depth and richness 

that philosophy can bring to any debate, not least technology 

governance ones.  
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It is hoped that technology scholars and policy-makers will 

embrace philosophy and be willing to dig deeper into its porous, 

principled and open-ended richness. It is also hoped that more 

moral philosophers will take on the difficult task of rethinking how 

new technologies interact with humans so as to provide answers to 

questions in urgent need of theorization. We all ask moral questions 

as part of our daily pursuits. To avoid falling into reductive 

epistemic and ideological traps, it is everyone’s duty to nourish 

curiosity for ethics and moral philosophy’s role in their personal 

and professional lives. 
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